THE INDIVIDUAL SELF IN THE PHILOSOPHY OF SRI AUROBINDO

ness which is the pioneering spirit ever after adventure into
planes and spaces beyond the intellect, according to M. Bergson,
seeks to evolve into the universal consciousness by a leap or a
burst into the same through concentration, not indeed of its
consciousness nor by a surrender to the Divine All, but by the
strength of its vital impulse {elan vital). This explanation does
scant justice to the fundamental uniqueness of each soul and the
continuity of evolution, as it aims at the abolition of the true
individuality in the expanse of Mind-energy of the intuitive
level. It forgets that the mystics are realists and are unique
personalities who, inspite of their universal outlook and dis-
interested activity, are strong personalities. On the other hand,
according to Sri Aurobindo, the individual is a real one of the
eternal multiplicity of the Divine, mounting or ascending the
evolutionary rungs by rejecting the lower with the help of the
Divine, so that ultimately the lower may be orientated or
transmuted so as to express more and more fully the higher
and highest planes of the individual soul, which indeed is a
Divine personality.

Thus the individual in the Philosophy of Sri Aurobindo
does not have merely a temporary existence nor is it a term in
the phenomenal creation due to the operation of a Maya or
upddhi; on the other hand, it can be a portion, anisay a ray, or
organ o{ the Divine, if by these terms we understand an integral
oneness of the soul with the Divine One in every respect as one
of the eternal multiplicity. Thus it is that the individual soul is
capable of realising the supreme formula of its identity witli
the Divine of Brahman in a real manner through a real evolu-
tion and a real surrender to the Divine which it apprehends to
be its complementary and not a counter-reality.

The doctrine of limitational manifestation of Bhaskara has
no place in the philosophy of Sri Aurobindo for the individual
is in no sense a gross perversion or segmentation of the seamless
garment of Reality. The Brahman is indivisible and the limita-
tion, even when real, cannot limit really. Nor is the fulgura-
tional theory of Yadava Prakasa any more in place, for the
reason that Matter, souls and fsvara cannot have the nisus or
effort to recover their liberation. There can be no endeavour
or aspiration in the souls nor in the inconscient matter towards
the achievement of the evolutionary culmination in the Trans-
cendent vision of the One-many Unity. The Isvara is less than
the All. Further, in both these systems the individual soul is
impermanent. The bhedabheda or identity-difference theories
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